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heir sovereignty. Originating from this city, the great James! em-
braced the eremitical and quiet life, and gaining the tops of the high-
st hills lived upon them. In spring, sumimer, and autuman he used the
iickets, with the sky for roof; in the winter season a cave received
:n"n' and provided scanty shelter. He had food not sown and pro-
uced with labor but that which grows up by itself: it was by gather-
g the natural fruits of wild trees and edible plants and vegetables
hat he provided his body with the bare necessities for life, rejecting
the use of fire.? Also superfluous for him was using wool: the
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oughest goat’s hair filled its place, for from this were made both his
unic and his stmple cloak. '

3. While he thereby wore down his body, he provided his soul
nceasingly with spiritual nourishment. Purifying the eye of his
thought, he prepared a clear mirror for the Holy Spirit; and ‘with
unveiled face, beholding as in a mirror the glory of the Lord, in the
words of the divine Apostle, he was ‘changed into his image from
ory to glory, as from the Lord the Spirit’* And so his familiar access
o God increased every day, and his requests for what he needed to
ask from God were granted immediately. So w00 he possessed pro-;
phetic foreknowledge of the future and received by the grace of the ,
all-holy Spirit power to work miracles.? I shall recount a few of these,
to reveal to those unacquainted with them the luster hike that of the
Apostles that shone in him.

" 4. At that time the madness of men over idols was in full vigor,
lifeless statues usurped divine honors, and the majority of men paid
no heed to the worship of God. Contempt was the lot of those who
:'fefused to share in their sottishness and, because of firm stability, had
an accurate discernment of reality, who laughed at the feebleness of
the idols and worshiped the Creator of the universe. In this period
James went to Persia, to observe the piety planted there and convey
to it the help it needed. As he was passing by a spring, some girls who
were standing at washing-troughs and cleaning clothes under their
feet, far from feeling awe at his novel appearance, cast aside all
modesty and stared at the man of God with brazen looks and eyes
‘dead to shame. They did not cover their heads, nor even let down

QSES, the divine legislator, who laid bare the bottom of

the sea, flooded with water the moistureless desert and

worked all the other miracles, wrote down the way of

life of the holy men of old, not using the wisdom he had adopted
from the Egyptians but receving the sptendor of grace from on high.
For from what other source could he have learnt of the virtue of
Abel, the devotion of Enoch, the righteousness of Noah, the priestly
' piety of Melchizedek, the call, faith and endurance of Abraham, his
attentive hospitality, the celebrated sacrifice of his son and the list of
his other achievements, and; to speak in summary, the contests, vic-
tories and utterances of those glorious men, if he had not received the
rays of the rational and divine Spirit? I too need this assistance at pre-
sent, as I try to write down the fife of the glorious saints of our own
time and the recent past, and seek to set out a rule, as it were, for
those who wish to emulate them. I must therefore invoke their prayers,

and so begin my narration. '

2. Nisibis is a city on the frontier of the Roman and Persian em-
pires which formerly paid tribute to the Romans and was subject to
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4 A History of the Monks of Syria

: their clothes, which they had tucked up. Indignant at this, the man of
i God decided to display God'’s power opportunely, in order to free
| them from impiety by means of a miracle. So he cursed the spring, at

" which the stream immediately vanished away; and then he cursed the -

girls, and chastised their impudent youth with premature grey hair.
His words had immediare effect: their black hair was changed, and
they looked like young trees decked in spring with the leaves of
autumn. As the water of the spring ran away, and looking at each
other’s heads they saw that drastic alteration, they perceived their
punishment, and ran into the town to tell what had happened. At this
the townsfolk rushed out to meet the great James, and begged him to
calm his anger and remit the punishment. Without a moment’s delay he
made supplication to the Master and bade the water gush forth once
more; immediately it appeared again out of its underground sources,
recovering its course at the command of the righteous one. After
receiving this favor, they begged him to restore to their daughters’
- hair its former color. It is said that he consented to this as well and
asked for the girls who had received that correction, but when they
did not appear he let the punishment stand, as a lesson in self-control,
a reason for good behavior, and a perpetual and clear reminder of the
power of God .
5. Such was the miracle of this new Moses, which did not result
from the blow of a rod but received its efficacy from the sign of the
cross. I myself am filled with admiration for his gentleness, in addi-

tion to his working a miracle. He did not, like the great Elisha, hand -

over those shameless girls to carnivorous bears,b hut applying a
harmless correction that involved only a slight disfigurement he gave
them a lesson in both piety and good behavior. I do not say this to ac-
cuse the prophet of harshness—may I be spared such folly —but to
show how, while possessing the same power, he performed what ac-
corded with the gentleness of Christ and the new covenant.

6. On some other occasion he saw a Persian judge give an unjust
verdict. At this he laid a curse on a huge stone that lay nearby, and
commanded it to shatter and explode, and thereby confute the man’s
unjust verdict, Immediately the stone broke up into a thousand pieces.

bet 2 Kgs 2:29.
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The bystanders were panic-stricken, and the judge, now filled with
terror, revoked his earlier verdict and decreed instead a just one. Here
too James emulated his own Master, who, to show that he submitted __
to his passion [reely and could easily have chastised the miscreants if |
he had wished to, did not inflict punishment on them but demon-/
strated his power by causing with a word the lifeless fig-tree 10 with.er i
up.¢ James too imitated this love for men when he did not chastise
the unjust judge but by striking a stone taught him justice.

7. Because he was conspicuous for these actions and beloved by all
and his name circulated in everyone’s mouth, he was compelled to ac-

cept the office of bishop, receiving the charge of his native 'city: Al-
though he exchanged that life on the hills and chose against his will to
dwell in a city, he did not alter either his food or his clothing, but
although there was a shift of place his way of life underwent no change.’
His labors took on increase and became far more numerous than they
had been before: to fasting, sleeping on the ground and wearing
sackcloth was now added the whole range of care for the needy—1
mean looking after widows and tending orphans, reproving the per-

-~ petrators of injustice and justly assisting their victims. What need is

there, for those who know it, to List all that besets those who have re-
ceived this charge? James entered on these labors with exceptional
eagerness, because he was exceptionai in his love and reverence for
the Lord of the sheep. )

8. The more he acquired the wealth of virtue, the more he en-
joyed the grace of the all-holy Spirit. Once, when he was on his way
to some village or town—1 am unable to indicate the place exactly —
some poor people came up to him, displaying one of their comrades
as dead and begging to be given what was needed for his burial. He
yielded to their request and made supplication to God as for a dead
man, asking God to forgive the sins of his life and count him worthy
of the choir of the righteous.. While he was saying this, the soul of the
man, who had up to this point been feigning death, actually departed,
and grave-clothes were supplied for the body. When the inspired
man had gone on a short way, the concocters of this play-acting toid
the man laid out to get up. When they saw that he did not hear, that
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16 A History of the Monks of Syria

the charade had become a reality and the assumed expression had
changed into a natural one, they overtook the great James; imploring
loudly, prostrating themselves at his feet and saying that poverty was
responsible for their audacious acting, they begged him to absolve
their sin and restore the life taken away to the man laid out. Imitating
! the Master’s love for men, he accepted their petition, and displayed

his working of miracles by using prayer 1o restore to the man laid out
the life that prayer had taken away.

9. This seems to me to resemble the miracle worked by the grear .

Peter, who consigned to death Ananias and Sapphira who had con-

cealed and deceived,d for James likewise deprived of life one who had -

concealed the truth and practised deceit. But while the former recog-
Txized the concealment —for the grace of the Spirit revealed it~and so
1mposefifthe penalty, the latter, in his ignorance of what lay behind
tl}e acting, applied prayer as the remedy and thereby cut short the
dissembler’s course of life. Also, while the divine Agestle did not re-

_ lease the dead from their misfortune—for terror was needed in the

first stage of proclaiming salvation—, James, who was full of the grace
of an Apostle, both applied chastisement as the occasion demanded
and then swiftly revoked it, since he knew this was what would
benefit the wrongdoers. But now we must go on to other marters
and these 100 we must relate in summary. ,
10. When Arius, who was the father and originator of blasphemy
against the Only-begorten and the All-holy Spirit and had stirred his
tongue against its Creator, filled Egypt with tumult and confusion,
a.r'ld the great emperor Constantine, the Zerubbabel of our flock —like.
him he led back out of exile the faithful in captivity and raised aloft
the shrines of God that had been hurled to the ground —when, to
refsume', he summoned at this time all the leaders of the churches to
N:caea, the great James arrived ‘with the rest, to fight for the true doc-
trines like some hero and champion of the whole host, since Nisibis
was then under the sovereignty of Rome. At the great council many

- spoke extremely well, but many spoke otherwise, for there were

some few who were of the opposing persuasion. They did not have
the courage to fay bare their own impiety, but covered it over with
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. some snares that were not recognized by all but were quite obyious to

those accurately initiated into the truth, The profession of faith that is

now proclaimed as authoritative throughout the world was read

aloud; one and ali subscribed, and professed this faith and persuasion

with hand and pen. The majority were glad to do this, but seven ad-

vocates of Arius’s blasphemy, while assenting by word and signature,

kept to the opinion contrary to their word. This accorded with the

prophecy that says, ‘This people honors me with their lips but in their

heart they are far from me’,® and also with the voice of Jeremiah ex-

claiming explicitly, ‘You are near to their mouth and far from their
reingsf in agreement with this and on the same subject the blessed

David said, ‘They bless with their mouth but in their heart they
curse’, g and again, ‘Their words were smoother than butter and they
are javelins’;h These men urged the great Alexander, bishop of Alex-
andria, to have pity on Arius, who had been excommunicated by all
that host. When he, recognizing their falseness and suspecting the
wickedness of Arius, would therefore not accept this request, some
others from among the inveterate simpletons enumerated many pre-
texts for humanity, saying that this delights also the God of the uni-
verse. While the great Alexander called this unjustified humanity
towards one man 2 form of inhumanity harmful to the majority and
said it would be a cause of injury to all the flocks, the divine James urged
them all to mortify themselves with fasting and simultaneously for seven
days to beseech God to grant what would benefit the churches, Since
they all welcomed the proposal of the inspired man, whom they
knew to shine with apostolic charisms, fasting was combined with
prayer, while the Helmsman of the churches decreed what would
benefit them. When the appointed day arrived on which the majority
anticipated the reconciliation of the miscreant, and the time had
come for the divine liturgy and everyone expected to see the enemy
of God receive pardop, at this very moment there occurred a truly
divine and extraordinary miracle. While in a disgusting and noisomne

- place that wretch was evacuating the refuse from his gluttony, he

evacuated its receptacle as well; so with his inwards dissolved and ejected
along with His excrement, the miserable creature instantly breathed his
hpg §5:21.

s 20:13.  Herma.  BFs 624




S ——

18 A History of the Monks of Syria

last and underwent this most shameful death, called to answer for his
neisome blasphemy in a noisome place and slain by the tongue of the
great James. Holy Scripture admires the priest Phinehas, and rightly,
for staying Zimri who had become a cause of destruction to the peo-
ple. This is why the blessed David said in a psalm, Phinehas stood up
and interposed and the plague was stayed, and it has been reckoned
to him as righteousness from generation to generation for ever.
Nevertheless, while Phinehas used a weapon of war 1o perform that
just and celebrated slaying, the tongue sufficed for James in place of
sword and spear when he destroyed the impious man to prevent him
beholding the glory of God. This alone was adequate to confute the
folly of the heirs of Arius’s impiety; for this great man, as he was the
herald and advocare of the doctrines we maintain, so utterly abhorred

_ their impiety that he pierced its originator right through, using his

tongue for a-weapon, When this sacred council dissolved and each
man returned home, James too went back, rejoicing like a victorious

. champion in the trophies of piety.

1. After time had passed, that great and marvellous emperor de-
parted life with the crowns of piety, and his sons inherited the
sovereignty. Then the king of the Persians—Sapor was his name—,
despising the sons as not equal in power to the father, marched
against Nisibis with a huge troup of horse and a huge army on fooy;
he also brought the greatest possible number of elephants.” Dividing
up his army as for a siege, he invested the city all the way round, set
up engines, built bastions and dug in palisades, fencing in the gaps be-
tween them by branches placed cross-wise. He ordered the soldiers to
heap up mounds and raise towers against towers; on these he then
motnted his archers, ordering them to discharge their arrows against
those stationed on the wall, while he ordered others to undermine

- the wall from beneath. When all this proved ineffectual, frustrated by

the prayer of the inspired man, he finally set a great number of hands:
to stop the course of the river that flows past; and stopping most of
the river by damming so as to mass it togettler-, he released it all at
once against the wall, using this as some mighty engine. The wall
could not take the shock of the water: shaken by the impact, the
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whole of it along this stretch fell down. They let out a great cry, as if
the rown would now be easy to capture, for they knew nothing of
the great bulwark of the inhabitants. Seeing the city made inacces-
sible by the water, however, they postponed the assault. So now that
their labor had abated, they withdrew to 2 distance to rest themselves
and tend their horses. The inhabitants of the city had recourse to still
more urgent prayer, with the great James as their intercessor. All those
of age hastily rebuilt the wall, paying no artention to beauty or due
arrangement but putting everything together haphazardly, stones,
bricks, and whatever anyone could carry. In one night the works
went forward and reached 2 height sufficient to prevent the charge of
horses and the access of men without ladders. Then they zll begged
the man of God to appear on the wall and rain down curses on the

enemy; he agreed and went up, and seeing the innumerable host be- ,\
sought God to send on them a cloud of gnats and mosquitoes. He ,
spoke and God sent, persuaded as by Moses ) The men were wounded |

by the divine bolts; and the horses and elepbants, bursting their !

bonds, ran hither and thither in confusion, unable to bear these stings.
12. When the impious king saw that all his machinations had failed

. to bear fruit, that the assault by means of the river had been fruitless .
(since the wall that had fallen down had been built up again) and that

his whole army was in distress from its labors, suffering from the
open air and harassed by the plague sent by God, —and when too he
saw the man of God walking on the wall and supposed it to be the
emperor himself supervising the work, as he was seen dressed in pur-
ple robe and diadem, —he was indignant against those who had de-
ceived him and persuaded him to march, saying the emperor was not
present. After passing sentence of death against them, he dishanded
his army and returned to his own palace_as quickly as he could. .
13. Such are the miracles that God wrought in the case of this
Hezekiah also, not inferior to those earlier ones but greater, it seems
to me, for what miracles could surpass a city's not being taken despite

its wall falling down? I myself, in addition to this, am also filled with

admiration at the way James, when applying a curse, did notfzsk f(.>r
the introduction of thunderbolts and lightning, as the greac Elijah did
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20 A History of the Monks of Syria

when each of the commanders of fifties came to him with his fifty !
He heeded the Lord, saying explicitly o James and John when they
tried to work this same miracle, ‘You do not know of what spirit you
are’.™ Therefore he did not ask for the earth to gape under them nof
did he call for the army to be consumed with fire; but rather that it be
wounded by those tiny creatures and, recognizing the power of God,
at some later date learn piety. '

14. So great was the familiar access to God that this man of God
p(?sses-sed, so great too was the grace he enjoyed from above. Persev-
ering in these and growing each day in the things of God, he taid
down this life with the grearest renown and set out on his migration
from here. After time had passed and this town was handed over by
the then-emperor to the kingdom of Persia,? all the inhabitants of the
city departed, but took with them the body of their champion, ag-
grit_zved and bewailing their exile, but chanting the power of their vic-
torious hero; for if he had survived they would not have come under
barbarians. Having proceeded through these particulars concerning
the man of God, I shall move on to another narration, begging to
receive a share of his blessing.

ICf 2 Kgs tio—12. MLk g:55 (vac).

NOTES

1. James was first a hermit in the mountains near Nisibis (in Mesopotaria) and
later bishop of the ciry. We know from other sources thar he died in 337,/8. Ephraer’s
Carmen Nisibenum X?’ (written in c.359} mentions James's fasting and simple reach-
ing, and describes him as the bishop who ‘gave birth’ to the Church of Nisibis. He
was the first metropolitan bishop of the city, and legends soon developed round him.
Theodoret’s account recotds the state of the James legend one hun red years later
and is not reliable history. In particular, the miracles related attach doubtfully to
James: that of §4 appears also in the Life of Ephraem, that of §8 is elsewhere at-
tributed to Gregory Thaumaturgus and to Epiphanius, those of §10-13 are chron-
“ologically im’possihe (see below). Theodoret’s account, and the more authentic.

idence, is discussed by P. Peeters in Analecta Bollandiana 18 (1920) 285-373. Peeters
comments on this first chapter: Tt is with this incoherent web of commonplaces, mis-
placed anecdotes and legendary fictions that opens 2 book filled with personal
erniniscences and actual observation, one of the most attractive in all ancient Greek
hagiography' (p. 312). ’ : :

2. Cp. the account of the ascetics of Nisibis in Sozomen, Ecel Hist, V933 They
are called “Grazers”, since they neither have houses nor cat bread or cooked iood nor
drink wine, but living on the mountains they praise God in prayers and hymns, in ac-
cordance with the law of the Church; when it is time for nourishment, t{ne wander
over the mountain, like animals driven to pasture, each with a sickle, and feed on
plants.’ On these ascetics see VaGbus, History of Asceticism in the Syrian Orient, 1: wsoff.
and I1: 22ff.

3. The theme of the purified soul as the mirror of God was conventional by
Theodorers time and so cannot be pressed as indicative of his understanding of the
spiritual ascent. More noteworthy Is the idea that it is the self-purification enabled b
withdrawal into solitude that wins for the holy man the gifts required for helpin his
fellow-men through prayer and the working of miracles: eremiticism and the life of
charity are not opposed. ‘Familiar access’ translates parrbésia, which is sometimes used
in the Ref Hist. o?Eoldncss of speech in addressing one’s fellow-men {e.g. XIILs,8) but
more frequently of a degree of favor with God that enables 2 holy man to make ef-
“fective intercession and work miracies, both in this life and the next (so here and at
1y, HLg, VIL3, VIiLgs, IX.7, X.7, XVIIL4).

4. On Syrian holy men as ‘notable cursers, see P. Brown, ‘The Rise and Funetion
of the Holy Man,’ r2z. The James legend clearly relished miracles of punishment: it is
notable how Theodoret is determined to interpret them as evidence of God's mercy
{§s. 6, 9, ). :

5. For monks becoming bishops without renouncing asceticism see also Il.g, V.8,
X.g. XVILs: ¢p. Sulpicius Severus, Life of Martin X 1-2. Stories abound ‘of ascerics,
or would-be ascetics, yielding to ordination only under compulsion, partly through
humility and partly because pastoral responsibilities excluded a purely contemplative
life: examples include St Augustine, Daniel che Stylite, and Macedonius of Antioch
(Rel. Hist. X1il.9). Pastoral responsibilities could, however, be seen as a simple exten-
sion of the holy man’s care for his clients and visitors, and the ordained EO!Y man
could in his néw sphere make effective use of the charismaric gifts he had gained
through his asceticism. On Martin of Tours, see P. Rousseau, Aseetiss, Authority and
the Church, 152-165. :

&, This account of James involvement in the death of Arius is fictitious: James's
presence at the Council of Nicaea is confirmed by other evidence, but Artus actually
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